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Abstract
Certain factors were always cited as major forces in the process of globalisation without
considering the supreme mandate of God to humans to globalise from the beginning of
time. A consequence of this recent but aged discovery is that the history of globalisation
is as old as human existence. For analytical convenience, two notable drivers, namely
rationalism and technological innovation, were weighed with the supreme mandate in
order to locate their balance of gravity in the genesis of globalisation. Although
rationalism has played a major role in the genesis of globalisation, it is not enough to
conclude that it is the most determining factor. Moreover, technological innovations have
spread awareness regarding globality and have produced much of the imperatives that
have accelerated globalisation. However, an explanation of globalisation that considers
only technological determinism and rationalism has become redundant. This article
contends that the supreme mandate is the most critical factor in the genesis of
globalisation. In fact, without it there would be no need for rationalism, and without
rationalism, technological innovation would have become impossible. Hence, it is
proposed here that the supreme mandate be taken as the most significant factor in the
genesis of globalisation.

INTRODUCTION

Various writers have enumerated different key drivers of globalisation. For example, Scholte
(2000:92–97) considers rationalism, technological innovation and capitalism as major forces in
the process of globalisation. The anti-globalists (cited in Kirkbride, 2001:35) consider capitalism,
liberalisation and Third World debt as a central driving force of globalisation. Although Sklair
(2002:39–40) did not mention any driver of globalisation, however, he was able to provide four
sources of globalisation research, which has reinforced an understanding of the key drivers of
globalisation as a world system approach, a global culture approach, a global polity and society
approach as well as a global capitalism approach. However, Ukpere (2007:230) has included a
fundamental, but often ignored, driver of globalisation, namely the supreme mandate of God or
(simply) the supreme mandate. He argues that this recent but aged factor has an overshadowing
effect on other key drivers in the genesis of globalisation. Hence, for analytical convenience, three
important forces in the process of globalisation have been adopted for this discourse:
6 Rationalism;
6 Technological innovations; and
6 The supreme mandate.

Justice shall well be served if efforts are made to conceptualise the above forces in the process of
globalisation, and thereby weigh their balance of gravity in the genesis of the globalisation
phenomenon.
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RATIONALISM

Rationalism has played a significant role in the genesis of globalisation. In fact, a willingness to
embrace globality and, of course, global consciousness could not have occurred in the absence of
a rationalistic frame of mind that would encourage such an event (Scholte, 2000:72). Despite the
absence of material resources (such as the telephone, television and the internet) before the 19th
century, (which would effectively integrate the world), global consciousness had already entered
some imaginary (rationalistic) thoughts (Legrain, 2002:82). For example, Zoroastrianism and
Buddhism were two of the first religions to provide a slight clue of globality during the 5th and 6th
centuries BC (Scholte, 2000:64) and, later on, rationalistic global consciousness was also reflected
in the building of the pyramids in Egypt (Prasad, 2004; Ukpere, 2007). Scholte (2000:64) has
stated that Jews were first to provide a transparent expression of a global community that unites
their Diaspora.

From the 16th century onwards, there were propositions of having a unified international law
and a single set of secular rules that should apply across the entire ‘‘civilised’’ world (Scholte,
2000). Though these propositions were hard to achieve within this period owing to a lack of
technological know-how and sophisticated communication systems (Gomory & Baumol,
2004:426), however, rationalistic global consciousness could not escape from some of the creative
minds of the 16th century, which prompted some to visualise the possibility of global
communication. Indeed, Mother Skipton of Yorkshire could not have prefigured thoughts flying
around the world in the twinkling of an eye (Young, 1991:1) without a rationalistic mindset.
Similar rationalistic thoughts also applied to the Shakespearean character, Puck, in A Midsummer
Night’s Dream by placing a girdle around the world in 40 minutes (1595–6:38, cited in Scholte,
2000; also see Ukpere, 2007).

Rationalistic global consciousness has also inspired several explorers from the 15th and 16h
centuries to attempt the circumnavigation of the earth (Bagchi, 1998; Legrain, 2002), which gave
credence to the fact that the earth is a single place and round, and the home of human beings.
Incipient rationalistic global consciousness could also be found in the Enlightenment thoughts of
the 18th century when philosophers such as Johann Gottfried Herder, Marquis de Condorcet and
ARJ Turgot worked hard to trace the history of humanity as a whole in order to achieve a united
world (Kilminster, 1997:262–264, cited in Scholte 2000).

Accelerated global communication and global products, as well as global money flow and
global organisations, have also made large numbers of people more aware of the world as a single
place (Legrain, 2002:103). In fact, global consciousness was popularised by the publication of
pictures that were taken from outer space, which showed the earth as one location in 1966
(Scholte, 2000; Legrain, 2002). Mass circulation of newspapers boosted the flow of information
around the world within easy reach of literate people everywhere, and this also awakened global
consciousness and a pattern of rationalism among learned people. In addition, the advent of global
organisations brought a sense of globality to different regions of the globe (Legrain, 2002:83).

Rationalistic global consciousness had also emerged during different periods within academia.
For example, Karl Marx once postulated an emergence of global capitalism (Manicas, 2000:8),
while early sociologists such as Emile Durkheim and Leonard Hobhouse also made perceptive
observations concerning emergent globality (Scholte, 2000:72). Other researchers of the late 19th
century had also warned of global ecological disasters such as global warming and acid rain
(McCormick, 1989; Myers, 1996, both cited in Scholte, 2000). The Fabian Society in London
gave a series of lectures in 1929 entitled The Shrinking World (Toynbee, 1989:97). It was almost
during the same period that José Ortegay Gasset declared that ‘‘the content of existence for the
average man of to-day includes the whole planet’’ (1930:29). Similar global consciousness may
have prompted the writer, Virginia Woolf (1938:197), to make a renowned declaration that: ‘‘As a
woman I want no country’’, (which Scholte interpreted as ‘‘as a woman, my country is the whole
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world’’ (cited in Scholte, 2000:72). Intermittently, rationalistic global consciousness can also be
traced in different colonialist ambitions and other solidarities.

Previously, few academics and businesspeople thought globally. However, owing to increasing
globalist rationalism at the beginning of the 21st century, globality has become profoundly
entrenched in commercial, official, academic and popular reasoning (Kirkbride, 2001; Ukpere,
2007). Moreover, the advent of television has increased global consciousness (Legrain 2002:115),
while the development of television was based on rationalism. Daily views on television can now
take people around the globe from their respective sitting rooms within a moment, across the
global reach. Every week brings a global news sensation, a global sports competition and a global
conference of some prominence. Most activities are now undertaken from a global perspective in
recognition of the growing importance of globality (Legrain, 2002:113).

Sociologist Max Weber understood modernity largely in terms of rationalist thinking (Scholte,
2000:93). Of course, what people feel about their world has significant implication for the
concrete circumstances of that world. Globalisation has taken place in most part owing to certain
powerful patterns of rationalistic global social consciousness. Rationalism is, indeed, a general
configuration of knowledge that has greatly promoted the spread of global consciousness and
reasoning, which has brought globalisation into being (Ukpere, 2007:238).

Scholte (2000:93) believes that the framework of rationalist knowledge has four main
distinguishing features. Firstly, rationalism is secularist, which means that it defines reality
entirely in terms of the physical world without reference to transcendent and divine forces.
Secondly, rationalism is anthropocentric, as it understands reality primarily in terms of human
interests and activities (as opposed to, for example, ecological integrity). Thirdly, rationalism has a
‘‘scientist’’ character since it holds that phenomena can be understood in terms of single,
incontrovertible truths, which are discoverable by rigorous application of objective research
methods. Fourthly, he accentuates that rationalism is instrumental: it assigns the greatest value to
insights that enable people to solve immediate problems. Therefore, when it reigns as a
predominant social structure, rationalism tends to subordinate other kinds of knowledge. It
elevates one way of ‘‘making sense’’ over all others. Rationalism readily dismisses aesthetics,
spirituality, emotion and fantasy or rather, accepts these or other ‘‘irrationalities’’ only in so far as
they complement and advance rational knowledge (ibid).

Rationalistic thoughts and global consciousness have triggered globalisation in several general
ways, and a number of significant impulses to globalisation have, therefore, come from
rationalistic efforts to discover the global truth. This quest has motivated ‘‘explorers’’ of earlier
times and current world tourists (Legrain, 2002:82). Rationalism encourages a belief that people
can gain comprehensive knowledge when they holistically access and understand their world as a
globe. Consequently, in a variety of ways, rationalism has encouraged the growth of global
imagination, which has produced various resources and technologies that have helped to spur
globalisation.

TECHNOLOGICAL INNOVATIONS

The power of rationalistic imagination became physical, notably, in the 19th century in the form
technological innovations, which spread awareness of globality. Currently, management experts,
economists and politicians have unanimously accepted that globalisation is an automatic and
inevitable product of technological innovations (Went, 2000:53), and that it obviously could not
have advanced without massive innovations in the areas of transportation, communications and
data processing (Scholte, 2000:75). Technological innovations have made transportation and
communication faster and cheaper (Gomory & Baumol, 2004:426). The cost of sea freight has
decreased by two-thirds since 1920 and air transport by five-sixths since 1930, while most of the
US’s imports and exports operate by plane (Legrain, 2002:108). The trend has also bolstered
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tourism, and by 1990 about 425 million holidays were taken, while the total number of receipts
from travel between countries increased 20-fold from $19 billion in 1970 to $389 billion in 1996
(WTO, 1991:11; UN, 1997:184). Overall, international trips increased from 25 million in 1950 to
700 million in 2000 (World Tourism Organization Report, 2001).

A telephone call for three minutes between New York and London, which cost $245 dollars in
1930, is now almost free on the internet. People spent 101 billion minutes talking via telephone
calls in 2000, which is around 25 times more than in1975. E-mail can reach a recipient in another
part of the world almost instantaneously. Whereas in late 1995, fewer than 20 million people had
access to the internet, by the year 2005 this grew to more than one billion. At present, more
information can be sent over a single cable in a second than was sent over the entire internet in a
month in 1997 (UNDP, 2001; Legrain, 2002). Technology has therefore played a central role in
creating global social spaces. The invention of the telegraph in 1837, the telephone in 1876, the
wireless in 1895, the aeroplane in 1903, television in 1926, the liquid-fuelled rocket in 1927,
coaxial cable in the 1930s, the digital computer in 1946, the transistor radio in 1955,
intercontinental missiles in 1957, the orbital satellite in 1958 and geostationary satellites in 1963
were all important episodes in the process of globalisation (Scholte, 2000; Ukpere, 2007).
Presently, the capacity of television has advanced with cable satellite and digital technologies,
while the speed and capacity of aeroplanes have increased since the arrival of commercial jets in
the late 1950s, large-body aircraft in 1969 and supersonic carriers in the early 1970s (Gomory &
Baumol, 2004:427).

Technological innovations and advancements in telecommunications have also yielded the
requisite tools for global communication, global financial transactions, the harmonisation of
global production and marketing, in addition to several other global activities. As Walter
(1993:202) succinctly remarked, ‘‘underlining the revolution in global finance is the revolution in
communication and information processing, which, if anything, may accelerate over time’’.
Therefore, companies are presently taking advantage of new opportunities because new informa-
tion and communications technologies with lower transport costs have made it possible to extend
raw materials, semi-finished goods and supply networks, as well as production assembly,
distribution and global marketing (Went, 2000:54).

The late 1990s witnessed an introduction of satellite-based mobile telephone systems in which a
person can be reached immediately with a single telephone number at most places on earth.
Further innovations and advancements in telephone technology during the era of globalisation
include videophones and video conferencing, voicemail, sophisticated fax machines and e-mail
(Ukpere, 2007:243). Meanwhile, optical fibres have acquired ever-increasing capacities since their
invention in the late 1960s. The maximum load of a single strand of fibre-optic cable, which could
carry 6 000 simultaneous voice conversations in the early 1980s, increased to 600 000 concurrent
telephone calls by the mid–1990s (Legrain, 2002). The introduction, since the 1980s, of
broadband technologies such as the integrated service digital network (ISDN) and the high-speed
asynchronous transfer mode (ATM) have made it feasible for fibre-optic cables to carry not only
voice, but also graphic material, sound recordings, text, motion pictures and large concentrations
of digitised data (Scholte, 2000:101).

The digital data processing is, in fact, another important area where technological innovation
has accelerated globalisation in recent times. Global financial transactions and administrations
have particularly depended on large-scale automated management information systems (Ukpere &
Slabbert, 2007a:355), which was enhanced by the introduction of commercial silicon microchips
in 1971, personal computers (PCs) and, of course, laptops in the 1980s (Inder Singh, 1998:2).
Additional innovations have also narrowed the digital divide (Ukpere & Slabbert, 2008:420), and
the types, magnitude and speed of data manoeuvring by computers.

Hence, technological innovations have produced much of the imperatives that have accelerated
globalisation, and the future remains bright for more innovations that would accelerate the

Balance of gravity between rationalism, technological innovations and the supreme mandate 119



JOBNAME: JBMD Part1 PAGE: 5 SESS: 6 OUTPUT: Mon Sep 7 15:41:36 2009
/dtp22/juta/academic/JBMD−Vol03−Part01−2009/11article

prospect for supraterritorial relations in various spheres. For example, digital radios that receive
satellite transmissions will open new opportunities for low-cost, high-capacity global broadcast-
ing. The advent of microcellular technology for mobile telephones will intensify the number of
those subscribing to these facilities, and cause an enlargement of equipment capacities (Ukpere &
Slabbert, 2007b:6). Most of these mini devices will convey e-mail and fax, as well as voice and
text messages. Moreover, future innovations and advancements in fibre-optic cables will generate
capacities running into millions of telephone calls (Scholte, 2000:101).

It is noteworthy that technological innovations have caused some authors to conclude that
technology is the only driving force of globalisation (Wriston, 1992; Strange, 1990). They have
claimed that quantitative and qualitative expansion of electronic media has led to huge problems
for national regulatory agencies, and that technology and innovations seem to have made everyone
and everything take to their heels (Went, 2000:56). Technological innovations and advancements
have played a central role in the globalisation process. For example, the speed of digital
processors and the capacities of cables have increased astronomically, while the internet has
created a major impact on the business world (Business Week, 1996; and The Economist, 1999,
both cited in Petersen, Pedersen & Sharma, 2001:16), and have a global reach, which has
redefined the way business is conducted (Sivadas, Grewal & Kellaris, 1998, cited in Petersen et
al., 2001). In spite of this contention, technological innovation has not been completely
self-generating. It is also imperative to adopt a deeper consideration of other factors which have
laid the foundation for other developments. Moreover, these technologies could not have
developed and advanced in the absence of rationalism, which brought about the need for general
standardisation in technological innovations that has brought advancement to the world (Scholte,
2000:103). Therefore, an explanation of globalisation that considers mere technological determin-
ism and rationalism is, indeed, redundant (Went, 2000:56), since there remains another powerful
but often ignored factor that should be considered in the genesis of globalisation namely, the
supreme mandate.

THE SUPREME MANDATE

The journey of globalisation is not new, and in fact, some authors may not be far from the truth
when they postulate that globalisation is 5 000 or more years old (Frank, 1998:52). Since the
beginning of creation, according to biblical facts, the supreme mandate of God to humans was to
globalise, when He said to them: ‘‘. . . Fill the earth and subdue it . . .’’ (Genesis, 1:28). Since that
mandate until presently, the movement, exploration and exploitation of humans have reached
mammoth dimensions (Ukpere, 2007:229). The supreme mandate of God to humans to globalise
(move and fill the earth, as well as subdue it) could be regarded as the most crucial but often
ignored factor in the genesis of globalisation. First and foremost, if God had not sanctioned it,
globalisation would not have become possible today. The Psalmist says: ‘‘The earth is the Lord’s
and the fullness thereof’’ (Psalm 24:1). In that sense, globality and, of course, globalisation are a
premonition and action of God, sanctioned by God and of God. Since ancient times, God has
always encouraged human movement. Genesis recorded the supreme mandate of God to Abraham,
requesting him to move from his kindred to another part of the world, where He would bless him
in a land flowing with milk and honey (Genesis, 12:2). Also, the movement of Isaac (Genesis, 26),
Jacob (Genesis, 46) and, finally, the Israelites (Exodus, 14), have been acclaimed as authentic
historical and biblical facts (National Geographic Channel, 2006).

According to the bible and history, the targets of these movements were meant to achieve
progress, prosperity and blessings in life, and these were always spurred by God. Although some
theologians believe that God appeared physically to these men and people when He requested
them to move to other parts of the globe (Genesis 18:1), this is, however, contrary to the assertion
that God is an invisible (omnipresent, omniscience) spirit (John, 4:24; Corinthians, 3:17–18).
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Whether these people ever encountered God face to face or not will remain a matter of enormous
controversy since nobody was present when these putative encounters occurred. Therefore, the
way people react to a particular event will depend on their level of faith, belief and personal bias.
In that case, whether God Himself appeared to these persons physically or not is irrelevant in
terms of the present study. However, it should be borne in mind that there was a supreme mandate
of God to humans even before these other encounters, and humans have always, knowingly or
unknowingly, acted upon it (Ukpere, 2007:231). Moreover, a recent discovery by Professor
Gabriel Audu Oyibo in mathematical physics through his ‘‘God Almighty’s Grand Unified
Theorem’’ (GAGUT) is also in harmony with the supreme mandate (Oyibo, n.d.). ‘‘God . . .
revealed through GAGUT what can logically be called the correct definition of God, which is that
God is the Absolutely Infinitely large space of intelligence, which unifies the believers,
non-believers and scientists, and eliminates the concept of atheism’’ (Oyibo, n.d.).

In respect of an anthropological side of the debate, it was recorded earlier that humans began
life in Africa and that races that were found in the other parts of the globe were part of those that
migrated from Africa (Bagchi, 1998:1), presumably and subconsciously to answer or execute the
supreme mandate of God to humans, which encourages multiplying, filling and subduing
everything on earth. No wonder that a country such as India has a concoction of more than 50
human species which were later stratified into five and to the current three that had formed the
bedrock of the India caste system (Rai, 1993) until today, namely the Sudras (later called the
harijjans (God’s children) by Mahatma Gandhi) or the lower caste/class; the Kastriyas or the
middle caste/class; and the Brahmins or the upper caste/class (Legrain, 2002:84). These
stratifications have probably been based on biological accidents or adopting a little absurdity, a
failure of some human species to transform after years of migrating from Africa. This is a reason
why one does not need not be told which caste a particular person belongs to on first arrival in
India (Ukpere, 2007:232).

It has also been mentioned that the Amerindian species, which is found in the northern
hemisphere, were Indians who migrated to the coast of America via Alaska at certain points in
history (Bagchi, 1998:2). This incident could also be an innate quest to oblige the supreme
mandate.

It was also in obedience to this supreme mandate that Christ himself previously ordered his
disciples to go into the world and spread the gospel of the kingdom even to the ends of the earth
(Mark, 16:15). Indeed, it took 12 apostles to globalise the gospel of Christ through place-to-place
movement (Acts, 8–28), which prompted great writers such as Isaac Watt to publish a hymn in
1719, entitled ‘‘Jesus shall reign wherever the sun’’. The supreme mandate could have also
impelled Dubois, Dante and Marsilius of Padua to postulate global governance that would cover at
least all of Christendom (Hinsley, 1963:1, cited in Scholte, 2000:64). Accordingly, a vision of one
world under Islam has always been the wish of followers of Prophet Mohammed (Peace Be Upon
Him (PBUH)) within the 8th and later centuries (Vincent, 2006; Ukpere, 2007).

The age of exploration, when Europeans began to search for other lands unknown to them, saw
men such as Christopher Columbus sail across the world on a voyage of discovery, Vasco Da
Gama discovering the sea route to India (Legrain, 2002:82) and Mongo Pack discovering the
River Niger (African History, 2006). Literature has also revealed some great travels, such as
Gulliver’s (Jonathan Swift, 1726, cited at http://eserver.org/fiction/gulliver.txt) and the Odyssey
(Wikipedia, 2007, cited at http://en.wikipedia.org/wiki/odyssey), while history books have given
insight into the trading tales of, for example, Marco Polo (Ho, 2001; Legrain, 2002). One question
that still begs an answer is who and what had motivated these men to undertake such vast and
dangerous journeys. Some might say that the governments of their time or other physical factors
may have been responsible (Bagchi, 1998:2). However, the most important factor that might have
spurred such painstaking exploration and movement could have been, knowingly or unknowingly,
in obedience to the supreme mandate of God.
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It could also be this supreme mandate that triggered the movement of men to the New World
and to other parts of the globe in order to reap prosperity, progress and peace within those
particular environs (Joshua, 2–3; Leatt, Kneifel & Nurnburger, 1986). In addition, these
movements saw the beginning of business ties between people of distant lands, and led to the
globalisation of world languages, namely Latin, English and French, which laid a foundation for
future globalisation (Ukpere, 2007:233). In this vein, as Turgot (quoted in Scholte, 2000) wrote in
1750, ‘‘finally, commercial and political ties unite all parts of the globe’’. This movement brought
prosperity to many people; however, it also brought woes to many others when some movements
resulted in the greed of colonisation and subjugation (Legrain 2002:91; Bhagwati, 2004:446).
Kishore (2002:122), while reflecting on the negative outcome of such movement into India,
remarked: ‘‘The almost imperceptible transformation of the British East India Company from a
humble trader into the political successor of an illustrious empire, till today, continues to haunt the
Indian political class. The spectre of the return or a re-run of India’s political capitulation of
economic players outside the country, has been raised at all levels of political activity, and
continues to constrain governments’ attempts to actively promote openness to external economic
forces’’. It should be mentioned here that the instruction of God to humans was to subdue and
have dominion over everything (but not human beings) on the face of the earth (Genesis, 1:28).
Therefore, when one group of men subdues or exploits others, it would definitely amount to
flouting the supreme mandate (Exodus, 3:7–8).

Another important area to look at when considering the supreme mandate to globalise is,
indeed, the willingness of the global community to embrace globality. Therefore, in addition to
rationalism, there has been an innate desire of the global populace to blend together in some
related ways. In India, for example, there was a desire to patronise foreign products from overseas,
which they perceived as superior to local goods (Pasricha, 2005:164). Previously, it was unusual
to see a Punjabi Indian lady wearing jeans, trousers or a miniskirt. However, they have now
become more flexible in their dress codes to the extent that some prefer elite Western modes of
dressing to Punjabi saris (Asgary & Walle, 2002:62). In that sense, there has been an innate
willingness (an extraordinary force) to embrace practices from faraway lands.

One more aspect to buttress this particular point is the rapid emigration of African citizens to
Europe to work or enjoy its environs. It should be noted here that most of these movements were
not triggered by force like in the days of slave trade and slavery, but by movement based on free
will (Kirkbride, 2001:81). The same free will has triggered an upsurge in the movement of tourists
to India, Mauritius, Indonesia and South Africa, and to other parts of the globe (Scholte, 2000:85).
These movements symbolise the willingness of the global populace to enhance and embrace
globality, which has been triggered by the supreme mandate (Ukpere, 2007:230). A desire and
willingness of people around the globe to integrate and learn from each other has always been
ever-present (Legrain, 2002:96). The West wanted new markets on which to dump their surplus
products (Choudry, 2003:8; Pasricha, 2005:111), while the East wanted to live a more
sophisticated life in the form of patronising Western products and minimising the scale of poverty
and scarcity within their domains (Shleifer & Vishny, 1991:2) and, most importantly, the majority
of people desired freedom from oppressive regimes. This explains why the US abandoned
Ferdinand Marcos in the Philippines, Augusto Pinochet in Chile and ‘‘Baby Doc’’ Duvalier in
Haiti, and also why the governments of Mobutu Sese Seko in Zaire and Suharto in Indonesia were
allowed to fall (Burbach, 2001:5). In the south most people wanted an end to hunger and famine,
and there was a growing desire for the southern labour forces to relocate to the West for better
wages and living conditions (Kirkbride, 2001:79). These multifaceted factors combined triggered
a kind of global desire towards globality. Therefore, a willingness to oblige the supreme mandate
made globalisation irresistible when it finally arrived (Bataoel, 2003; Choudry, 2003).

In the current state of affairs, the demands of transnational corporations (TNCs) backed by
international organisations that governments of the world open their borders for a freer movement
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of people, goods and services (Burbach, 2001; Kirkbride, 2001) could be seen as subconscious
obedience to the supreme mandate. However, when such openness amounts to the subjugation and
oppression of those whom such good intentions were supposed to serve (Bagchi 1998:2), it would
definitely amount to miscarriage of the supreme mandate. Hence, globalisation is God ordained
and to globalise (to move towards integration) is a supreme mandate, otherwise it would not have
succeeded. However, this mandate must not be miscarried, otherwise it could turn into a fiasco,
leading to catastrophic consequences (Slabbert, 1996; Went, 2000), as the current (2007–2009)
global economic meltdown exemplifies. Therefore, it is this supreme mandate of God in Genesis
that has always spurred humankind to rationalise and innovate technologically towards globality.

ANALYSIS AND CONCLUSION

Summarily, rationalism has played a major role in the genesis of globalisation. Rationalism is a
general configuration of knowledge that has greatly promoted a spread of global consciousness
and reasoning. In fact, a willingness to promote globality and embrace globalisation could not
have taken place in the absence of a rationalistic frame of mind that would trigger such an episode.
The development of television was based on rationalism, and television has certainly increased the
level of global consciousness. Hence, in a variety of ways, rationalism has encouraged growth of
global imagination, which has produced various resources and technologies that have helped to
spur globalisation. However, this is not sufficient to conclude that rationalism is the most
determining factor in the genesis of globalisation.

Technological innovations have spread the awareness of globality. Currently, professionals have
unanimously agreed that globalisation is an automatic and inevitable product of technological
innovations. In fact, globalisation could not have advanced without massive innovations in the
areas of transportation, communications and data processing, which have boosted tourism, global
transactions and social spaces. Technological innovations have produced much of the imperatives
that have accelerated globalisation, and have played a central role in the process of globalisation,
which has prompted some experts to conclude that technology is the only driving force of
globalisation. However, technological innovation has not been completely self-generating, since
there are other critical factors that should be considered. More than that, these technologies could
not have developed and advanced in the absence of rationalism, which brought about standardisa-
tion in technological innovations. Therefore, an explanation of globalisation that merely considers
technological determinism and rationalism is redundant, without considering the supreme
mandate.

It is the supreme mandate of God to humans to globalise (move and fill the earth, as well as
subdue it), which is a more crucial but often ignored factor in the genesis of globalisation. In fact,
globalisation would not have become possible without the sanction of God. Therefore, globalisa-
tion is a premonition and action of God, sanctioned by God and of God. The movement of human
patriarchs from one country to another is part of this mandate. Also, the accounts of adventurous
migration, exploitation, exploration, trade and a willingness to globalise are important aspects of
the supreme mandate. Indeed, the most important factor that might have spurred such painstaking
exploration and movement could be in obedience to the supreme mandate, which humans have
always, knowingly or unknowingly, acted upon. Even the current transnational movement of
corporations, people, goods and services could be a subconscious obliging to the supreme
mandate and therefore should be conducted according to God’s desire, since globalisation is God
ordained and to globalise (to move towards integration) is a supreme mandate, otherwise it would
not have succeeded. However, this mandate should not be miscarried, otherwise it could have
catastrophic consequences. Consequently, this willingness to oblige the supreme mandate has
made globalisation irresistible, and has always spurred humankind to rationalise and innovate
technologically towards globality. In fact, without the supreme mandate there would be no need
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for rationalism, and without rationalism, technological innovation would have become impossible.
Hence R+TI=SM and SM=G, where R=rationalism, TI=technological innovation, SM=the
supreme mandate, and G=globalisation.

Therefore, since globalisation is a divine providence, namely the product of the supreme
mandate, it is important that global issues are conducted from a more humane perspective. This
suggestion is imperative from the context of the deplorable condition the world finds itself today.
There is a need for everyone to realise that every human being emerged from one source and will
return to it. The difference between people of colour is merely a result of biological incident.
Human beings were created, according to religious books, in the image and likeness of God. That
being the case, it is imperative that they approach one another in a humane way. In that regard,
corporations should always reconsider if their decision to retrench workers when the company is
still making profits has been done from a humane angle. Hence, there should be some kind of
regulation of technologies that destroy jobs faster and bring misery to workers. The rationale for
technology creation and promotion should be to serve human interests. As such, technologies
which dehumanise human beings and render them obsolete should not be promoted. Technologies
should be created to enhance the working person’s potentialities. They should be created to serve
humans and not otherwise, because it is greatly unjust for the creator to serve the created.
Additionally, every person should consider if his or her action has been done from a humane
perspective. Employers should consider if wages paid to workers are sufficient to carry them and
their families. The very rich should reconsider if their wealth is worth the billions that are
suffering from starvation. Humane approaches to doing things would take away irrationality. If the
previous governments of the US and Britain had adopted a humane approach, they would not have
gone to war with Iraq for the sake of one man. Consider the wastage of human resources through
the lives that have been lost in that war, from both sides. In fact, as far as the author of this article
is concerned, that is the highest level of barbarism. The modern world cannot claim to be civilised
when the majority of the people are still exhibiting barbaric tendencies. If humans could adopt
humane approaches to solving problems, it is the belief of the author that even terrorism will
diminish and die a natural death. Humane approaches call for rationality, consensus and
understanding. They also encourage cooperation and mutual sentiment. They radiate the message
that everyone should be his brother’s keeper. In that case, people cannot be throwing away food in
the developed countries when their brothers and sisters in Africa are dying of kwashiorkor (a
medical condition caused by hunger). Humane approaches will make world leaders empathetic to
the plight of the poorest of the poor. Mother Theresa showed the world an example in this
direction and there is a need for more people to emulate her. It takes charity, mercy and love to
undertake this mission.
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